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CHAPTER I. 
INTRODUCTION 

It is perhaps well te say semething as te the 
exact sense In which the term "Mysticism" is te tee 
under steed In this p&pw* It is ene ef the meet 
abused werds in the English language, It has been 
used in different and eften mutually exclusive senses 
by rellglen, peetry, and phllesephy* has been claimed 
as an excuse fer every kind ef eccultls®, fer dilute 
transcendentalism, vapid symbelism, rellgleus er aes- 
thetic sentimentality* and bad metaphysics* On the 
ather hand, it has been freely empleyed as a term ef 
centempt by thase whe have criticised these things. 
Perhaps seener er later it may be restered te its eld 
meaning, as the science er art ef the spiritual life* 

Breadly speaking, It is usually understeed by 
real students ef toe subject te mean, "the innate 
tendency ef the human spirit tewards cemplete harmeny 
with the transcendental erder; what ever be the the- 
eleglcal fermula under which that &r€w is under- 
steed/* This tendency, in great Mystics, gradually 
captures the whele field ef censcieusness, it dem- 
inates their life and, in the experience called "mys- 
tic unien" attains its end. Christian Mystics call 
this end Ged« (Jehevah) . 
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Underbill's Mysticism pp.IX,X 
PP*3-36 



The phase ef thought or feeling which we call 
01a has its origin in that which Is the raw 
ef all religion, and perhaps all philosophy 
and art as well, namely, that dim consciousness ef 
the bey end , which Is part ef our nature a® human be- 
ings v Religious Jlyst'ielsm ©ay he defined aa the at- 
tempt to realize the presence ef the living $ed in 
the soul and in nature, er, more generally > aa the 
attempt t^^ea^ae, in the^ight and feellr^ f thq n im- 
manence of the temporal in the eternal, and ef the 
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eternal in the temporals We may call this sense the 
voice ef $e& ©peaking te us. Our censc^eusneoe ef the 

is the raw material ef all religion 9 But, be- 
ing it self formless, it can net be brought directly 
into relations with forms ef our thought # Accordingly 
it has to express Itself by symbols, which are as it 
were flesh and bones ef ideas » It is the tendency ef 
all symbols to petrify er evaporate, and either pro?- 
cess is fatal te them. They soon repudiate thwr 
mystical origin, and forthwith lose their religious 
content • Then comes a return te the fresh springs ef 
the inner life— a revival ,tf ^yltua^lt^y ,jn tfre 
midst of formalism oy unbelief » ,Thlg fa t J^f histori- 
cal funqtfreh ^f Myst^c^m— £t frppearff as 




ent active principle* the spirit ef reformations and 
revivals. As a type of religion, then, Mysticism 
seems to rest en the following propositions:- 



First tthftMul (*s well as the 



We have an erg&n er 



eernaaent 



can gee and 
the 41 »- 
truth, which, in Its proper 



luoh te be trusted as 



organs ef sen- 



sation In theirs. 

The second pro pe si tien le that 



we can 



knew what 1-e akin te eurgetva* man.. In erder te 



4* 



I ffl l I l| lll|l|l»l !H l|li|l| l llill|l 



;t, «»*•* fr* ».. 



ef Divine, nature , "What 



we&are* that we beheld* and what we beheld, that we 



M 



are", says 



The Divine spark already shines 



within us> but It has te be aearahed fer In the ln- 
nemie st ' depth ef our persenality, and Its light dlf« 
fused ever eur whole being. 

This brings us te the third prepesiti®n~~* f Witheut 
heliness ne man may see the Lerd" ;er # as it is ex«* 
pressed pesltively in the mrm®n en the Meunt /'Bless- 
ed are the pure in heart % fer they shall see God." 
sensuality and selfishness are abselute dlsquallfi- 



eatiens fer knewing "the things ef th© spirit ef 0-ed 



H 



These fundamental deetrines are r^xj 



xaxcx 



dewn In I Mm 3:£#3. ,"Beleved, new are we the ohll- 



ef Gfai.* and it Is net yet 



we shall be. We Icnew that* if 



manifest what 
be manifested 



Inge 5~£ 



we . ajtufcU be. IJJttJHttJii 
He ie^- Tat filial relatlen 
but, the viaien ia 
whieh ia + 



W©n/0f>::- ■ P 1 



we ahall 



even as 



Purification 



%w wU 



even as He li pure*' 

'te eur union 



with 'G#d # bui eur guide ^^ the upward path,lsjjjve. 

r-'.j pl -.!;"j!--.i ' ■;><■'■ ; '..■■.':'..:,'''„", ■;..■, •':'. 

Love h:mr^m. defined a© H interest .in: Xta'jkigheat 
p#wwr?;;;..pto3y» ethera have said that^il^ia the eaaen- 

ee ff; ^leye^te be diaihtereated'% Jh*?, ;0#n;tradl#tien i< 

i ■ ! . , ". '' '. . ' ' ■■'■ '••■>.' ■■' ', ' l '•', ., ' ■ ; ' 

■r.i- T 'it ;><_' ■ ,-w ."..,■ i . ■';''',' 

merely ; % ; verbal ta«. 

ent ,!atartin$a peinta* but the "twe -•«-'■*■* •*-*•—« 



sj 



ua to the same geal* The peaiblllty @f 



j -tn 



er te have been 



aenne, eusht nev< 
,. f *Leve la net 



leve" when It asks fer reward. Her la the leva @f 



any exc 



He whe triea te be 



in er- 



der te be happy shall be neither ene* In the werda ®f 



the Theelegia dermaniea w ae 



aa a man aeeketh his 



ewn hi$heat seed because it ia hla, he will nmw 
find it. n The Mystiaa here are 



The Myati© aa we have seen, aa we 
it hla life 1 a aim te be tranafermed 



the likeness 



ef Hint In whe Be Image he was created* He levee te 
figue hla p&thes as a ladder reaching fro© earth te 
heaven f which auet climbed step bj step* .-This aoala 



perfeetlenia ia generally divided inte three 



the illuminative* while the third » which 1® really 

the geal rather than a part ef the jeuxwqr, la called 
the unltive life* er» the state ef perfect centempla- 
tien. 

Ew&ld says, ^the true Mystic never withdraws him- 
self wilfully frem the business ef life^ne^ net even 
frem the smallest business 1 * . He is at any rate saying 
nethins which eenflicts with the principles ef Mys- 
ticism, 'hauler says^ene can apin^ anetbey can make 
a she*;- and all these are gifts ef the H#ly dhest, 
I tell yeu, if I were net a priest, I sheuld esteem 
It a great ©lft that I was able te make eh*eis* and 
would try te sake them m well as to be & pattern 
te all*' 1 The Mystic is se eften misrepresented* as 
being dreamers, l&2y,etov« Tauler Is careful te put 
seclal service en its true bases* He also says "werk- 
ers ef leve are mere acceptable te Ged than lefty 
contemplations," And "all kind® ef skill are gifts 
ef th© Hely Gheat". And again "sleth often makes 
mea fain te be excused frem their werk and set te 
centeiaplatlens* Hev©r trust In a virtue that has 
nmv$r been put into practice/' The pupils ef Erk« 
hart all led strenous lives themselves* and were n® 
advecates ef pious indelence, Qf course th#r@ ^ 
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Inge pp. tl, 188 Underhill p,®3 Cutten pp. ao-32 



far 
usually 

* tha ©n© 

with whleh 0X10 ta moat familiar* UndarhiXl aays thara 



different farms af Mysticism, 
various 
in according to tha paraanal a: 

is» @r alsa aoatrdi 



ara 



w 



wtaristlca 



r a&~— Xt 1© 



(1) .practical, (a) 



* (3) tha 



is 



r* (4} his abjaet la unl#n with tha abaaluta 



w 



.©sap] 



am than la nat an opinions it is n#t a 
It haa nothing in aamman with "tha pursuits* 



;a» It la nat m< 



af ®$n« 



taaplatlang atamlty. "It la tha naaa af that ®rganto 



aansuau 

X®va of G#d; tha achinvamant h^ra and naw af tha 
mortal harltaga af man/ 1 Or yau may say "It la tha 
art of aatabliahing hi a oonaoloua ralatian with th 
adaaluta*. 

Christian Myntlolsui la hardly a native praduat 
but haa hmn derived partly fraa haatharn aauraaa. 



Tha 



and athar Mao&Plataniat aada 



contribution* and 



tha Influanoa af Saatarn 



Mysticism was fait, Jfr .^SXAf, i PtSUUm,Jf3^ %* 

£aw Tf.e.tqftfaV.iftf^fl ,tW tg^t!> in ttJttiJ^olW| l , l 'ffit. 9ff.fr 

trary la tha oaaa . Jaaua? w@r d$ ar® flll ad with My a- 
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tlaal atftnfloanoa at timaa, a nd Paul and J®fm wara 



to* tit Myaties, the former telling us thai he was caught 
up inte -the third heaven a*,id heard things which ht 
could net express in language* *JTehn was' a Mystic theo- 
logian," wte confessedly wrote hie version of the gos- 
pel Ll#t#iy in order to establish a doctrinal point 
of view," 

Tho -.-endeavor of the human mind to..gra : ;0p the divira 
source or the. ultimate reality of things- is tho phil- 
osophical basis of Mysticism* "Speculative Mysticism 
ha® occupied itself largely with those two, sutojects*~ 
thi \iwianenoe of God in nature, and tho relation of 
human, personality to the Divine.- --The unity of all 
exi atone e is a fundamental doctrine of Mysticism* dod 
is in all and all io in Go*." Tho point of departure 
for tho philosophical %stie is tho notion of toeing 
or unity, and so the immanence of £ed is tho logical 
conclusion. By mean® of the" ever soul" this immanence 
is discovered and utilised. 

W^ can well see how many Ratios claim to bo and 
and thought thomsolyoo to too pantheist, when all they 
really aeant was that they toelieved in tho immanence 
of God* with this however, they also "believed in tho 
transoen&enoe of 0-ed # and nm®r lost tho i&®& of per- 
senality. "Wo have to distinguish also between Mys- 
tloiam and pantheism. In panthelsn <to& is lest in tho 
world* and is no longer related to it; Ho has no re- 
ality except in nature* and ceases to toe self-related 



term ef self « Therefere, ne religion is 



•wtt-mm 



aean 



they art 



s like Paul. In Mys« 



ticlsa is implied 



the Immanence and the trans* 



cendence ef the diTine belns *>& tht universe j In pan« 
theism enly the immanence. If the leave*: ; oeuld cen~ 

■¥< 'i \ ' V 

scleus ef their relatie% te the t»ee>&they oeuld be 
te that extent Mystic®/ 1 Mystieisg lis, i^ellftien brlra^ 



'kMi&ih 



1% the aeul fote the immediate 






m**mi*m m t u mB mm 



A 




with rtim.lt is the very heart eg rellRlen, 



Hetwlthstanding the excesses and mi stake© » 
tlcls® enriches our religien and centinually renews 
it by persenal experiences* which cannet he denied 
or explained away f and by its eptlmistlc attitude 
leads the world enward with an increasing faith* The 
desire te he in hanaeny with the Divine will, which 



1® an integral part ef 



res the true 



Mystic te an ethical and practical reli&ieus life 
which shews itself in altruistic deeds* 



It is very difficult te obtain a 

definitien ©f Mysticism ^m te the fact 

ne 

efficlal statements fre® 



that we 
Mystic 



as te 



Mysticism is* The Mystics else differ 



W*R, IM&E p.2& O-.A.Ooe' p,19t ~-C,G* Bverett WW*!** t69 



se 



ether (Wesley neted this when writing 



against them) that it is extremely difficult te 
elements which are cemmen te -ell. Wltheut attempting 
te define the term as such and. then arbitrarily "plac- 



ing" the Mystics* let us attempt to find these elements 
which are eemmen te meat ef these, if net te all, whe 



are 



as Mystic s« 
ete unien (net nee e si 



Metaphysical) with 



Get (Christ) se#ms te he the geal* The manner ef the 
manlfestatien ef that union in life { 
ena, vlsiens, ecstasies, etc.) must he considered as 
merely incidental and net of the essence ef Mysticism 



Immediacy ©f this unien Was emphasised. (Xaaui 

feeling 
rellgleus/was the main thing, including a desire te get 



away fres the sensible , 



world*) This did net 



nee ej 



imply that all aeaas were discarded, fefc 



we find Mystics (Bernard, Tauler, Arndt,etc.) whe em- 
phasized, and empleyed the erdlnary means ef grace. 
The Bible and Christ were retained and ever deemed 



necessary » Met the manner but the 



ef union, was 



the essential* There was hewever, a streng t^nAmf(Qj 



present te discrd means 

A 



ef grace and every thing else 



that regarded as external 



Cutten p* 36 



er pp* 1 8a- 1 8 



As an individual personal experl #1100 tills union 
Implied that man possessed a sense thru which : he might 
communicate with the spiritual world* To know God there 
must be something divine in man* This sense was some- 
times eal led the inner light* {ether than, hut net ep~ 
posed to, the ratienal faculty), the light which Ugh:,, 
eth every man which oometh into the world* Thru a per- 
sonal experience abeve the experience of ev*yy day 
life (now "birth with Beehme), brought abeut in va- 
rious ways, man becemes convinced, he knows (net thru 
reason, but thru a ^seeing" j of , Jone's ** Spiritual Re- 
formers" page JDCV) that he is union with God* His per- 
sonality becomes unified, where before there had been 
discord* The "old man* 1 dies with the birth of the new 
life. The result is generally represented as an in- 
rush of aestatlc feelings* Joy and peace. Man is sanc- 
tified and full ©fa new energy. He is raised above 
himself* Three stages in this development are some 
times given. - the purgative, the illuminative, and 
unltive-« but need not be regarded as essential. The 
last stage and goal brings the Mystic into such a 
lofty spiritual state that words fall hi® when he 
attempts to describe his experience. This accounts 
for his frequent use of language which is merely sym- 
bolic of the indescribable experience. Various ex- 



prm®l.®m h&Y«* \>mn used 1>y tha Myrtles* a* M ui^teS% 
witfe QftriaV 1 * fl l#v# #f tht s@ul far the Brig#gra#m !l , 
"Iim^iehlng 10V© of &ot\ "Chrirfc im u»" # ate«« My0« 
tle£ii&. In axiraaaly IndiTtdualliftta, The Saul's wal- 
fara "Ia,.1*h* main inters at. 



CHAWER II, 



CHAFFER II* 
MYSTICAL INFIAJMCIES UPON WSStJST 



old. 



Wesley decided en his cafceer when twenty ~twe year® 

88 



sat himself with 



te pirtpart.Xtr.lt. His own record iss ^When I was abefct 



SBGWW 



twenty' 



>tw® ay fathor 



me te 



tr» 



dereu I began 



>r the whele fera tf. ay cenversa* 



te set in earnest tt enter 



new life." 



He was a student familiar with beeks, m& aeeustemed 



te approach every thing frem the 



i.e e He he 5 



took himself te devetlenal literatures and three writ- 



ers * widely separated frem each ether, 



v^xy diver- 



se in genius m& atme sphere* 



as a lempis* Jeremy 



mid William Law* — profoundly influenced hla* 
He read the immertax beek De laitatient Christ! * and 
as he did* "I began te see" he says, "that true re- 



was seated in the 



1 s law 



extended te all eur thoughts as well as mr&B and ac« 



* * « « * » x se*& 



heur or twt a 



r re- 



ligieud retirement • I etaaunioated 

ed against all sin whether in w^rd or 



y week j I wateh= 



t <■**«<! 



that now deing se much and living st get*! a life I 

d Christian/' 1 The writer 



deubttd net that I was a g< 
tf the Xaltatie distilled 



the sentences !f all 



qtf«WW» w^ ip'^i»^i ' w» ii* ' ^' it*^ «^^ 



mm^ntmfff'i mv mmmmmt wmmmmm*0* 



lltchett wesley and his century pp* 65#6? 






that is elevating and passionate In all the older 
Mystics ," fhsse #^l|p,fwstirr#d deep religious feel- 
ing in Wesley 1 s heart© 

But Wesley took neither himself nor hie teachers 

en tfest ... He Interrogated them|§ as he did his own 
spiritual condition » with , t.ir#less 'diligence. His com- 

sonijiM&fte*- for* example, rejects the ascetic element 

•'-'ffai, -.,* v 

ifc the Be ImitMiiene Ohrlsti, its quarrel with inne- 

;ladneas^. its exaggeration of the spiritual val- 
ue of narrow, * I omuld not think" he tells his mother 
ff that when ®ed sent us into the we rid He should ir? 
reversi bly decree that we should he perpetually mis- 
erable in it*" His father en the whole m&r®®& with 
a Kempis* "mortification" he said* "was still an in- 
dispensable Christian duty", Wesley with a fine read- 
lness t absorbed what was spiritually wholesome In his 
new teachers » From the Imitations Ohrlstl he learned 
something ©f the attitude and range of the spiritual 
life. After reading it he says, **I saw that giving 
even all m^: life to God, supposing it possible to do 
this* would profit me nothing, nnl®£& I gave my heart 
jyea* all my heart to Him»" 

William Law i no doubt f influenced Vealey at this 
stage more profoundly than even Thomas a Kempis* Law's 



"Serious Gall 11 is one ef the great books ef Christian 
literature, Wesley late In life, and after he had re- 

&e a religious guide * yet declared 



Law hiffiu«* > 

the n Seriou® Call" te be "unsurpassed' in the English 



n. 



e for 



»» 



of expression and justness and 



effect this 



writer jpre&uced on Wesley he himself has described^ 



i» 



ing new 



Mr. Law's' Christian 



^and 



'Serious Call 1 , although I was much such ef fended with 
many parts ef both* yet they convinced me &ere than 1 



ever ef the exceeding h< 



m& depth and breadth ef 



the law ef &c&. The light flawed m algh 



upon my 
that ersry thing appeared in a new view. I' cried 

te &ed fer helpj reselved as I had. never dene before, 

net te prolong the tem# of obeying Kim, & 



, by my 



continuous endea^©r to ke^p Hi a whole law 



and 



outward to the uttermost of uay p^w^r, I was persuaded 

that I should be accepted ef Bin, and that 1 was even 



w 



in a state ef salvation." Law 
X®u w#uld have a philosophical religion; but 



cah 



be no such thing, Religion is the si© at simple thing in 
th$ world. It is enl£, f We love Hi® because H© first 



Uj 



i ?t 



What words eould 



re directly to the 



heart ef Christianity. W®sl*ty was certainly und^r Law's 
influence. When he considered going t© Georgia, he asked 



Law fer his advlee and followed it* 

was influenced by German Pietism^ but Just 
hew much is hart te say. Pietism had a great 



tical 



-a In It, such as the inner religious life 
Mysticism in Pietism was ®ne cause 

ef Lutheran 



i,.A,,iU^;- 




imbedded in 




helinesa* etc, 
ef the violent 

elements ®f iv 
f#rth ,a simlllar opposition ©n the part if the unay*- 
ticai Churchman ©f the ei&hteenth century^ te whom the 
netien ©f a direct persenal cemraunlcatien between Ged 



lan was a "very hegprld thing". They 



the 



inspiration ef Oed t© 4 beek, but denied it te the 

Wesley had a direct influence ef Mysticism. Beehm 
influenced Arndt* Spener, and Franke, and thru the lat- 
ter ZinEenderf and the M^rayJana«Wef ley was influenced 
greatly by the Moravians. Helwas influenced t# a less 
thru Law 9 whe in turn had received hi® inspiration 
frem Beehiu Wesley was acquainted with the "Pietas Hel- 
lensis" theugh hew early in life is unknown. In his 
Journal Wesley expresses the highest regard the 0-er» 
man Pi est. This was at the time ef his visit te &er~ 
*aany„ He also caae persenally in contact with the work 
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Jeumal Dec.1 # i?64 p.toa, July 24,173 



ef Pietism before he made his trip te Germany* This 
came abeut thru the erganljaatien ef the religious se- 
el ety abeut 1678* in which a Pi est frem 0enaany f Dr* 
Jarneck, was ene ef the prime mevera. Wesley saw the 
importance of societies. 

Thru the Meravlans^ Pietism entered inte Intimate 
rel&iienehlp with Methodism, and wad instrumental in 
peraiaently influencing seme ef its instituti ens « That 
he was ' influenced by his contact with. Hails Pietism 
and, with the Moravians gees with out eaj-ing. This Is 
based on the assumption that the renewed Church ef the 
Behemian-tfexwrlan Brehtren with the founding ef Herrn- 
hut \722 9 was an offshoot ef Pietism* Spener steed 
Spenser at Zinaenderf f s baptism. The latter had a tu- 
tor from Pranke's scheel at Halle before he went t@ 
Halle itself at the age ©f ten* (Crane, (64) In Franks 1 s 
heme he met returned Missionaries, which undoubtedly 
gave rise to his seal for ferelgm missions. When he 
studied at Wittenberg he gained th© reputation ®f be- 
Ins * rigid Pleat. Beehler als© received influence 
from- Spener* for he read ene ef his pamphlets which 
had been recommended by Spiuigenberg«j Moravian ln« 
fluenee upon Wesley reached its climax with his visit 



»mi«»ll> » « l lWMW »« W» il »T n t l'i W ^ 



Mcfyelre p* 1 1 1 — Hagler p. 149 



te Germany* 

Jixte varieun eld forma which Wesley hat before him 
he put new life and aaw new elements* but it Is diffi- 
cult to eay Just what these were* At Herrnhut he saw 
medila tor hi a love feasts, watch night services, band 
and alaaa meetings* hie aoho^ls, the elaborate system 
of Church government which loft no individual out of 
consideration, eto.. W^ do not know how such ef theae 
Wesley received directly from the Sforavlana. The break 
with tli s Moravians did not destroy tha Influence which 
had. been exert 3d x\p®n Wealey previous to that event® 
We see that Wealey was Influenced by the Mystical 
element a of Pietism and the Moravians* 



CHAPTER III. 



CHAPTER XII. 

.MY8TI0AL ELmmTB OF METHODISM 

Ths fsundtr sf Msthsdlsm has prsbably nav#r bssn 
in©ludsd ansng Mystics. He himself dsnlsd that h« avsr 
was la ths "W&y sf MjystlQlaB 1 '. A cmrsful study sf Ms 
writings, hswsvsr will rsvsal pron@un.osd Mystioal sls~ 
msnts. Aoosrding ts Wesley's awn dsfinltlan of Mys- 
ticism, h# was n# mystio, but his daf Initial* Is ®pm 
ta criticism. If a Mystic Is sns wh# danlad juetlfl- 
catlsn by faith* who dsnlsd ths imputation of Christ*® 
rightasusnassj whs taught that &sd wa,g insuscsptlbla 
ta ansar and that ths work sf &ad la ths soul was 
bast pr#m@tad by anguish and by spiritual aarbydsas 
by aeeaalanal abssncs af &ad» that J^y in ths spirit 
was nst to b# Indulssd in nar $ad ta b# salflshly 
lovsdt wha was euldad aalaly by inward imprsssions 
sad nst byths writtan word; wh<t advised ratiramant 
and antlra saclusian tvQM man* who stravs to fulfill 
ths law by passivity, Quistism, and cantsmplations 
rathsr than "bj outward warks; wh@ taught that ws wars 
ta Justlflsd far ths saks of our Inward rlghtaausnass; 
whs slight** ths aa&ns *f graoa—^thaa Waal ays assar* 
tian that hs was not ta bs numbsrsd among thsm must 
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be 



• .BUT WS MUST LIKI WISE RULE OUT OF THE 



WAX OF MYSTICISM SOME WHO AHE OOHfOHLY CALLED MYSTICS. 



A Mystic Xik© Arndtj for Instance » would 



been in 



with practically every thins th&t Wesley 
Wesley's opposition was directed mainly against 
speculative Mysticism* and with that form of it he 
really had very little ef it in common* But his affin- 



ity for $he practical fona was more 
thought* With him the new birth took the 



than he 

Mff^ •■i|i ^^» Tiff ^v ^t<^ flw w^***** ^^ 



Let US' 



sse some of those 



which have 



color* Wesley was a trlehetettlat, 



that the spirit in man was the highest principle, the 
soul being its immediate clothing* Thsi immortal spir- 
it could oe$e into direct relation with the eternel 
world by means of a sense in man called faiths and llv< 

the only immediate essestial means 



ing faith was 



of uniting man with Clod 

he made much use ef the ordinary 



was Churchman 
means ef grace, he 



a slavish d^m^em® upon them and reprov- 
thing which smacked ef the opus ©peratum. In 



ed eveiy 

describi 

using 

rid profanation" he states that they experience the 



the Mystics and ethers who refrained from 
means of grace because ef their "hor~ 



m il l m m«iiM ii >i ii i n 1 1 nun i n 
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grace of God without thorn because they were in apo~ 
sitlen where they could not use them. Me he thus In- 
plied that $ed might send Hi® spirit directly and 
immediately into tho soul of ©an. Wesley thought of 
tho now "bir^^a© being tho result, not of acquired* 
but infused* habits or principles. A particular* lm~ 
mediate inspiration is glved by the Holy Spirit which 
is net to bo identified with the "motions of our own 
nature 1 * ♦ A special assistance of. God 1 . a Spirit Is need- 

V <r*rv~~ - . . .. ■ 

ed aside from that furnished by the scriptures * for 
the scriptures can not save tho sfcul. How this spirit 
works on the soul is Inexplicable, but he thinks 
that it might be an "inspiring 1 * (breathing) good thought 
into man. This perceptible inspiration came not only 
in prayer and special religious exercises* but in 
every phese of a manVs life. 

Wesley hesitated to make the means to make the 
means a matter of vital concern so long as love, the 
m^L of the Christian despensati en» was attained® Mot 
only did ®ed*s grace come from without and form above; 
but when the soul was hid with Christ in Ood» man 
breathed into $od* ®n& this spiritual respiration sus- 
tained the lief of &®& in the soul/ In his notes on 
Jchn 15 we find no comment excluding the notion of 
an organic union with man of God| but we do not find 
his comment on John 1?s23 which speaks of supreme 
union with #od. Wesley may have om&tted this because 



of an everslen to the use of Mystical language, and 
this ©version accounts for this opposition to the 
Mystics, In one of his letters to Willing Law the fact 
stands out that the dlff wane© which he emphasised 
lay as much la divergent terminology an. in dlff erent 
content of thought* Wesley admit • this, for he com- 
plains not ©0 much of the falsity of thought as of 
the " amazing queerness of language". Law* refers to 
the highest union with $ed, Wesley prefers to deelgn* 
ats .as yielding the whole to Q®&» Both agreed that 
man possessed a sense thru which the spirit world 
communicated with hiB soul after the inspiration of 
the Holy Spirit had aroused it to activity • Wesley 
acquis||d in Law's statement concerning the appre- 
hension of the all of (led together with our nothing- 
ness, %h%$ practically ahd the same Ideas about the 
witness of the spirit and the now. -birth. At the close 
of the letter to Law* Wesley advised him to reject 
"high flown bombast, unintelligible jargon 11 , 

Wesley had a feeling that Mystic! s© was inevitable 
bound \xp with obscurity and irrationality. Bootee, 
for instance, was given credit for having written 
many truths; but Ms "crude indigested" philosophy 



HMMiWM lit ilJiiliMTlHi 



Wesley's letter to John Smith -Nagler 95»9^ 
Sermon "means of Grace" 



wan tee much far the legioal and practical Weal ay, gt 
inalatad that the eaaeace ef Baehaa f # t.e mteim that 
dwelt, with vital rellglen* had 'all been taught before 
and wltfe batter phraseology. 

,./ Anether Kyatieal element in- eenneetlen with the 
new bi*fl| m& the dee trine that illumination came 




thru ponveralen, after the heart had been .circumcised 
and the, .old Man purged, fhis eluiiliar te- the Myati« 
c&l via purgative preceding the via illuEiinativa* 
to entry in the Journal ( Aug «9» 1750} gives* the remark- 
able experience of an aid woman wh# w©uld have been 
highly pralaed by the elaaelc&l Mystics because she 
had reached the utage ef illumination, far mentha see- 
ing the "unaleuded face ef Gad*, after having paseed 
thru a severe purgative trial. "Bec&uge ahe wrote no 
b#0k fuiref unintellt»eibla§phraaea, Wesley h®A neth- 
ins but praiae far her/ 1 

The doctrine * f preventing grace" ef Wesley* s* cor- 
responded te the inner ligfei *f the Mystics, theugh 
he triad te minimise ita importance bj calling it a 
faint twilight. It was man's duty to atir up the 
"epark of sfffcoa" 1*at was within. IH haoaaeny with the 
Mystics W^nley taught that WITHOUT HOLINESS HO MAN 



lagler 98,99--Weeley f a neteis @n H.T. p. 264 
Seraen Glrcteciaien ef Heart 



SHALL SHE GOD* that the inward powre was the main es- 
sential, for without it the understanding and the out- 
ward means were of no avail* Wesley said that all rlgfet 
affections have their origin in disinterested love* 
This statement tends towards the Mystical standpoints 
Wesley criticised Mashelm* s history en the ground that 
It c^endenined the Hy sties in a lump, and % Wesiey also 
inferred that it was done because of the authors own 
lack 'of inward *?eligion» He felt himself in perfect 
harmony a Klmpis, Wesley abridged and published the 
Imitations, He commends the author* a emphiitHsupon 
the fact that the Christian was to become H one spirit 
with Clod 11 so that he might become a partaker of the 
divine nature. Wesley also expressed regard for a|A- 

Beurlngen (Journal Feb, 14, 1774) and Madam ftuyon, 
were not to styled ^distracted enthusi- 
asts* f Journal Aug*3U 1771) 

The above account shows that Wesley consciously 
opposed a Mysticism which he failed to understand* 
n He judged the Mystical spirit by a criterion which 
he would not have applied to his own system, for he 
magnified too mmy •* the incidental by-products of 
of Mysticism, to the disparagement of the essentials, 
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He Identified the inner essence ef the teaching tee 
with Its external clo thins an 



unable .'to see the olese 



,eh 8@ne 



was 

of his 



own dfotrines had with tho Mystical way.' 1 He himself 
said f9 diff erent i?ers#ns may use different expressions 



and yet moan the same thing"* 



T. , l?1) He was 



no 4©ub.t 



er$ in his opposition and, from his own 



.justified; but that doe® not 



>e the 



possibility of our Judgment that his system contained 

some Mystloal elements* These may be summarized as 



follow^ ;- 



m » % IMMEDIACX OF FIRST- 






(In Works I.»61, he 



RSLIMOUS EXPERIENCE; 
that religien aould subsist 



without means, Tru^ religion Is no outward thlng*Due 



administration of the saoraments he regaa 



as re- 



quisite to the weel belns/ratber than belns^ of the 



Churoh j 



%5» )and Immediate and ptrceptible in- 



* # *5 «-/ • 



II. MAN POSSESSED A SENSE OTHER, THAI REASON BY 
WHICH HI GAME INTO DIRECT RELATION WITH THE INFINITE. 



III. THE 



ff REESTABLISHED VITAL UNION OF 



THE SOUL WITH GOD WHICH BIN HAD DISSOLVED; MAN'S PER- 



SONALITY BJ 



UNIFIED, 



IV, ILLUMINATION AFTER PUROATION, 



V* THE XNEam LI&HT UNIVERSAL* 



VI • WITHOUT HOLINESS NO HAN SHALL SEH GOD. 

th#r# wpwr---#th#r tltme&ta of lystlo&X writer® 
that h# 8tr®ngXy opposed auoh as«~~tha Qui#tlatie#An- 
tlnMtan* mad pa©0iv® 0lmm%M &ls© ta# emphasis 
plHQ.9d'upon M9lu«l*n and up#n solitary and unsocial 

tvvmk, *S rtl.X&lous #xpr<&aai®n. 



CHAPTER !?• 



CE4PT1E IV. 
CONCLUSION 

Kit Investlg&tlen presented in the feregelng chap- 
ters we hap® has demcnstrted the justification ©f our 
thesis' that Mysticism was significant in the origin 
and .develapaent 9 f Methodism, fhere. la n© doubt of cer- 
tain Mystical elements in Methodism* no deubt that the 
meat vital dectrines of Wesley are Mystical* He was 
certainly influenced by Mysticism* William Law did net~ 
able preparatory werk for Wesley's revival; he was a 
promoter of the religious societies of the Anglican 
church and published beeks which exhaled the spirit 
•f Monastic religiosity* Many peeple were led into a 
deeper religious life, and Wesley ©nee confessed that 
the "Serious Call" was the spark which started the re- 
vival . There the y©ung disciple read abeut the n^€ 
efa change ef heart and renunciation ©f the we rid* He 
was led te §®e that legalistic traditionalism* with 
Its dependence upen forms and rites was insufficient* 
That Law grMtly influenced Wesley at the beginning 
ef his career is patent fron numer©us references in 
the Jeurnal. As has hmn mentioned before Wesley was 
influenced bj several Mystic writers, the names @f 
which we have mentioned as we made eur Investigation* 



It is hopod that oppononts of Mysticism will vlow 
with sympathy, calmness, and falrnoss tho facts el tod 
abovo t whioh show- Mystlolwn's rolailon to Wosloy and 

Motho&lssu A oaroHl study of Wosloy's writings ro- 
voals pronouneod MyatioaX oloaonta. Sorae will mention 
tho- fa&t 'that ho fought .Ityatlolsa* "but ,§o havo shown 
ahoyo.^ that his opposition was against spooulatlvo llya- 
tioi«pt.- Bo .wao not alono in tills attitudo^for many of 
Mystics hairo 110 tasto for apooulation or philosophy; 
but aeoopt on authority tbo ohuroh dogma, and dovoto 
tholr. -wholo attontion to the porf acting of the spir- 
itual lifoln tho knowlodgo ®$i& lovo of Ood» But this 
can not bo said of 0000 outstanding Mystics* Mystl- 
oism rovolts against dry formalism and sold ration- 
alise 

"Itystlolsa toaohos throo groat loasons In truth" 
says Buokhaa. Tho first la TO LOOK FOR EIAL1TY WITH- 
IN. It is thus that tho Mystics find $0d> by turning 
from outward proof and arguoaont to tho Innor witnoss 
of tho soul Ifcaotf; Many Mystics disoovor this only 
aftor long yoars of soaroh. Thus Auguatlno orlod t M X 
was ooo&lng Throo outsido of ajysolf , and aould not 
find tho God of my hoart" .(Gonfossions VI. t). "I ask- 
od Thy oroaturo0 of Thoo" wrote Fonolon, "and not 
©nco thought of finding Thoo in the dopths of my 
hoart* whoro IMu hadot novor e@asod to dwoli" • 



"Halt I whithor runnoat thou ? Hoavon is in thooj 
aookoth thou 0-04 othorwhoro* thou mi as® at Him ovor 
and^ovor". Exolaiiaod Angola* Soloslus. Madam duyon 
aougftt for $od in vain until her oonfo»aor told hor 
to aooJc hlsa within. Thou aho knookod m,& it was op- 
onod ; uttto hor. Do not tho followers of Woaloy dwoll 
much on tho wiinoaa of tho spirit— Clod in us. w Yo 
&r# tho toapio of tho living Ckd. 1 * <3od # Christ* 
truth, hollnoaa, all llo—tho Myatle 1® ovor assur- 
ing us— in tho ltuior apirit worlds "It la tho innor 
witnoaa, ay aon» n said Sasauol Woaloy to John, "tho 
innor witnoaa' 1 Only aftor all outward aoaroh is a« 
l&m&m and eno turn* to tho world within, will ho 
find wh*t ho aeoka and what ovry soul, whon it a- 
wake a f ouiat doalro abovo ovoi^r thing|ols@» 

4 aooond loaaon Xn truth taught us by the Myo- 
tics la. TO FIND HKAKXNCt IN msumz* To tho scion- 
tiat, aa auoh, snyatory la a ch&llong®, a £oo»a ; ; 




problom to bo attaokod and rosolvod into undoratand- 
&blo faotora* For tho purpose of aeianoo this in tho 
only right attitudo. Lot us not fall to rocognia© 

tho full Yaluo of Scionco. Without hor it would havo 

gone hard with humanity. To tho Mystic ay story 1b 



Buokhaa p, 172-174 



prescient* purpeaeful, prophetic* It invets him, yet 
does net @ppr®&B hi®, for he feels that within it, 
are veiled sreat and gracious meanings* "Behold X 
sh0wj.au a isyatery 1 '. 

A third &n& kindred truth-leaaoa of Mysticism is 
TO Fim THE BTKRNAL IK THS TEMPORAL. In&o Bays this 
is tho heart of ityetiolaa, regarded from the point 
of vi#w of truth* Mysticism teaches ua the true vaXue 
of solitude, the wealth of simplicity, and the sup- 
eriority, of being* above having or doing. Three great 
leftftons in virtue come to us thru the Mystics, firat 
to find contentment in humility, next to find victory 
in self-aaotfifioo, ma third to fing self-fulfillmont 
mid hahhlneaa in love, The unitiv© life, life of per- 
feet ley© for G©4, "Lev© is the fulfilling of the law" 
•xoltiaed Paul* also "God ia love". "Live la stronger 
than death" aang the martyrs that faced the lions and 
flasioa undaunted. "Love can wift all" aays the ifyatlo 
siiaaion&ries, and they &&r®4< forest and fro at and 
aavose sword* Love has been the great pow*9» and la 
the triumphant aoorot of the universe. Love will save 
the world. 

The Myatioa have greatly mirivlwd life and liter- 
ature. If we commence with the New Testament and paaa 
in swift review, son® of the most precious volumes in 



the treasury of Christian Mystieal literature* It may 
seera a heterogeneous company of book* that we bring 
together, from different ages and racea* and mental 
envlroaente, yet It will still serve te ehow the re- 
markable rans© and wealth of Christian Mystical liter- 
ature. Surely Myatielaa greatly enriched Lesley's 
doctrines. 



The end. 
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